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In 1794, the first Orthodox missionary monks arrived at Kodiak to fond what they believed would be an indigenous Orthodox Church in the New World. They recognized as integral to their mission the defense of Native people who were being abused, exploited and enslaved by an unjust regime. The mission understood its function in cosmic terms: to sanctify, here and now, this land, these people, and bring them to the unity-in-love which is the goal of authentic Christian mission. 

The history of the Alaskan Church confirms the eternal and indestructible character of the Church's vision, integrating into her worship the cosmic, scriptural and eschatological dimension of faith. Among the Native Americans in Alaska, Orthodoxy has become an integral part of an authentically American culture. Consequently it is appropriate that an Orthodox theology of mission should originate from the Alaskan context. If an American Orthodox missiology is to emerge, its formulation should serve not only the Church in America but contribute to the clarification of Orthodox theology for the universal Church as well. 

Archpriest Michael J. Oleska, Alaskan Orthodox missionary for nearly three decades, completed his doctoral work in Church History and Patristics at the Orthodox Theological Faculty in Presov, Slovakia, in 1988. Upon completing a year of research and teaching at Moscow's St Patriarch Tikhon Theological Institute, he was elected Dean of St Herman's Seminary in Kodiak, Alaska, in 1996. He is also the editor of Alaskan Missionary Spirituality.
Introduction: The Alaskan Spirit (pp. 13-29)
The Beginning 

The pre-contact intellectual and spiritual life of Alaskan Native people, as with traditional tribes everywhere, was dominated by myths and legends which contained archetypes for correct, and, more importantly, meaningful human behavior. Knowing the sacred stories of the People, as each tribe defined itself, provided each generation with the basic truths upon which survival and significance depended. The time of originated,” the Beginning,” was the critical time during which the eternal paradigms originated. To know “how to” and “Ak’a tamaani”-“long age”; the Indian stories with “Kk’adonts’idnee”-“in distant time, it is said…” They are the sacred tales of a primordial existence and its transformation into the world as experienced today.

   While the Yup’ik Eskimo of southwestern Alaska do not have a single, all-inclusive creation account comparable to the biblical book of Genesis, and lack the concept of an omnipresent and omniscient Creator, their oral tradition this myth of an the origins of human beings;

     It was the time when there were no people on the earth. For four days the first man lay coiled up in the pod of beach pea. On the fifth, he burst forth, falling on the ground, and stood up, a full grown man. Feeling unpleasant, he stood and drank from a pool of water, then felt better. Looking up, he saw a dark object approaching with a waving motion until it stopped just in front of him. It was a raven. Raven stares intently at the man, raised one wing and pushed up its beak, like a mask, to the top of its head and changed immediately into a man. Still staring and cocking its head from side to side for a better view, Raven said at last, “what are you? Whence did you come? I have never seen the likes of you.” And Raven looked at Man, surprised to see that this stranger looked so much like himself in shap.1

1.) Fitzhugh, William H., and Kaplan, Susan, Inua: The Spirit World of the Bering Sea Eskimo (Smithsonian Institution, D.C., 1984) p.1.

